40 Questions About Islam
© 2020 Matthew Aaron Bennett
Published by Kregel Academic, an imprint of Kregel Publications, 2450 Oak Industrial Dr. NE, Grand
Rapids, MI 49505-6020.
This book is a title in the 40 Questions Series edited by Benjamin L. Merkle.
All rights reserved. No part of this book may be reproduced, stored in a retrieval system, or transmitted in
any form or by any means—electronic, mechanical, photocopy, recording, or otherwise—without written
permission of the publisher, except for brief quotations in printed reviews.
All Scripture quotations, unless otherwise indicated, are from The Holy Bible, English Standard Version,
copyright © 2001 by Crossway Bibles, a division of Good News Publishers. Used by permission. All rights
reserved.
All quotations of the Qur’an, unless otherwise indicated, are from A. J. Droge, trans., The Qur’an: A New
Annotated Translation. Bristol, CT: Equinox, 2015.
The Hebrew font, NewJerusalemU, and the Greek font, GraecaU, are available from www.linguistsoftware.
com/lgku.htm, +1-425-775-1130.
ISBN 978-0-8254-4622-1
Printed in the United States of America
20 21 22 23 24 / 5 4 3 2 1

Contents
Acknowledgements / 9
Introduction / 11
Abbreviations / 15

Part 1: The Traditional History of Islam
1.
2.
3.
4.
5.
6.

Where Did Islam Come From? / 19
Who Was Muhammad and What Was His Message? / 27
Why Are Mecca, Medina, and Jerusalem So Important to Islam? / 35
How Did the Religion of Islam Develop? / 41
What Is the Difference between Sunni and Shia Muslims? / 49
What Other Expressions of Islam Exist? / 55

Part 2: The Sources of Authority for Islam
7.
8.
9.
10.
11.
12.

What Is the Qur’an? / 65
What Is the Sunnah? / 73
Which Is More Influential: The Qur’an or the Sunnah? / 79
What Is Sharia Law? / 85
What Is the Role of the Clerics? / 93
What Is the Role of the Family? / 99

Part 3: The Theology of Islam
13.
14.
15.
16.
17.
18.

What Are the Five Pillars of Islam? / 107
What Are the Six Articles of Faith for Islam? / 113
What Is the Islamic View of Creation? / 121
What Is the Islamic View of Sin? / 129
What Is the Islamic View of Salvation? / 135
What Is the Islamic View of the End Times? / 141

Part 4: The Practice of Islam
19.
20.
21.
22.
23.
24.

What Happens in the Mosque? / 151
How Do Muslims Observe Marriage, Birth, and Death? / 157
What Are the Important Festivals in Islam? / 165
Are Women Required to Wear a Veil (hijab) in Islam? / 171
What Does Islam Teach about Holy War ((jihad)? / 177
Is Islamicist Violence a Valid Expression of Islam? / 185

Part 5: The Qur’an and the Bible
25.
26.
27.
28.
29.
30.

Does the Qur’an Overlap with the Bible? / 195
What Are the Differences between the Qur’an and the Bible? / 201
What Does the Qur’an Teach about Jews and Christians? / 207
What Does Islam Teach about the Bible? / 213
What Does the Qur’an Teach about Abraham? / 219
Is ‘Isa in the Qur’an the Same Person as Jesus in the Bible? / 227

Part 6: The Development of Contemporary Critical Scholarship
31.
32.
33.
34.

Is Mecca Really the Birthplace of Islam? / 235
Is the Original Qur’an an Arabic Text? / 241
What Can We Actually Know about Muhammad? / 247
What Does Islam Teach about Women? / 253

Part 7: The Christian Gospel and the Followers of Islam
35.
36.
37.
38.
39.
40.

Do Muslims and Christians Worship the Same God? / 261
What Are Some Common Objections to Christianity Made by Muslims? / 267
Is the Gospel Incompatible with Islam? / 273
How Should a Christian Use Islamic Texts? / 279
How Should a Christian Share the Gospel with Muslims? / 285
How Can One Develop a Love for Muslims? / 291

Glossary of Select Arabic Terms / 297
Select Bibliography / 299
Bible and Qur’an Index / 301

Acknowledgements

A

s with any project of this nature, I am indebted to a number of people
who have contributed to its completion. From the more personal side
of things, my wife Emily encouraged me along the way and labored through
early draft chapters with patience and creative criticism. My dear friend and
ministry partner Chris Watkins was also one who served to critique chapters
along the way. I’m grateful to both of you for your patience and insight.
Likewise, on the academic side, I want to express my gratitude to Ayman
Ibrahim, Ant Greenham, and Scott Bridger who did me the great service of
reading through the manuscript and offering feedback. I am also grateful
for colleagues such as J. R. Gilhooly, Anthony Moore, and Dan DeWitt at
Cedarville University who read through various chapters and helped me write
with greater clarity. Their critique has certainly helped me to avoid a number
of missteps, though obviously any way in which this book is yet wanting is
solely my responsibility.
As for the publishing process, working with Ben Merkle has been an absolute joy and privilege. Thank you, Ben, for your editing work and your encouragement of the project along the way. Of course, I am indebted to Kregel
Publications for the chance they’ve given me to put together what I hope
will be a helpful resource for those seeking to better understand some of the
worldview of their Muslim friends and neighbors.
Finally, lest it go without saying, I am grateful to the Triune God who
would make himself known to an undeserving creation in the gospel of Jesus
the Messiah. May this book glorify him alone while encouraging readers to
extend his boundless love and his beautiful gospel to their Muslim friends in
meaningful ways.

9

Introduction

I

f you are reading this book, I am assuming that your personal interest in
learning about Islam may arise from a number of motivations. It may be
that you are taking a class on Islam, or that you are encountering confusing
reports about Islam in the news. Perhaps your interest has been piqued because you are noticing a growing Muslim population in your community. Or
perhaps it is because you either already have some Muslim friends or anticipate developing relationships with Muslim neighbors. Regardless of your
motivation, it is a true privilege to play a small part in helping you develop an
understanding of the complex and intriguing world of Islam.
I have spent significant time living in Muslim-majority countries, and
I have also made Muslim friends in my home country of the United States.
Many of those friends from various parts of the world have left an indelible
impression on my life. Our conversations regarding our respective faiths have
been formative and informative, and I am hopeful that you will experience
the same things in dialogue with your Muslim friends. I also trust that this
book will help to shed light on why conversations can be strained over certain
issues or can even reach points of impasse.
Before jumping into our subject matter, it is important to note a few
things about this book and my posture as its author. First, I want to make the
reader aware of my intentions for the book. Speaking of someone else’s faith
will inevitably involve entanglements with one’s own beliefs, and it is helpful
to know where I am coming from as you engage this material. Second, I need
to address the scope of this book along with its limitations. Finally, I want to
provide a brief note about how one might use this book most effectively.
Posture and Aims
In the field of Islamic studies, for just about every sentence one writes, a
dissenting opinion might be found. Perhaps even more tangibly, conversation with one’s Muslim neighbors will also reveal a wide diversity of beliefs,
practices, and opinions. I hope that the reader will recognize that no matter
how much research one conducts about the Islamic faith, one will never have
a conversation with the embodiment of Islam. Islam is a system or family of
beliefs. Muslims, on the other hand, are individual human beings, filtering
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their faith and practice through the lens of their own experiences, concerns,
values, and desires.
Thus, while it is essential to have a basic understanding of Islamic teaching,
this book is more concerned with helping us ask informed questions of our
conversation partners. Reader who finish this book will be better positioned
to ask those questions but should not think that they are sufficiently informed
of what their friends believe. In other words, this book intends to lay a basic
foundation to aid us in asking well-informed questions of our friends who are
practicing Islam.
Finally, the reader should be aware of the fact that, as an evangelical
Christian, I believe that what Islam teaches is irreconcilable with the gospel of
Jesus. With that in mind, I write not only as one who desires the reader to understand Muslim beliefs and to develop a love and compassion for Muslims,
but also as one who longs for readers to engage in presenting the gospel to
their Muslim friends. In presenting Islamic history, thought, and theology, I
have sought to be fair and objective, yet I cannot claim objectivity or dispassionate concern in my desire to see Muslims understand the biblical gospel
and place their faith in Christ.
Limitations and Scope
The title of this book can be deceptive. First, it might indicate to some
readers that forty questions suffice to cover the basics of Islam. To the contrary, writing the list of questions alone was sufficient to reveal the impossibility of addressing the breadth—let alone the depth—of a topic so vast. This
book intends, then, to serve as something of a primer on Islam, introducing
the reader to some of the most pertinent topics. As a primer, this book requires a focus on some of the most widely held beliefs in Islam, to the unfortunate exclusion of many minority opinions or dissenting discussions in
the academy. Wherever possible, though, I have tried to be sensitive to these
issues by directing the reader to further resources in the footnotes.
Second, the title of the book might also be read to imply that Islam is
monolithic. In light of the diversity of Islamic expressions, however, some
argue that it would be better to speak of “Islams” in the plural so as to avoid
such confusion. As Evelyne Reisacher points out, though, it may be better
yet to speak of the manifold expressions of Islam in terms of bearing “family
resemblance” to one another rather than to discuss Islam in either a universal
sense or as a multiplicity of distinct “Islams.”1 This book should be understood as an attempt to trace common family lines, then, rather than definitively describing the nuances of every expression of Islam.
1. Evelyne Reisacher, “Defining Islam and Muslim Societies in Missiological Discourse,”
Dynamics of Muslim Worlds (Downers Grove, IL: IVP Academic, 2017), 241. Reisacher
herself attributes this phraseology to Clifford Geertz.
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How to Use This Book
With these two potential misunderstandings noted, my hope is that the
convenient format of the 40 Questions Series will allow this work to serve as
a quick reference for students, pastors, and those hoping to better understand
their Muslim friends. Though the material in each section often builds upon
previous questions, one need not read from cover to cover to understand the
basic content of each chapter. As such, one should be able to consult the table
of contents for specific questions that are of special interest and read each
chapter as a stand-alone answer.
Statements made throughout these seven sections intend to be representative of a confessional Islamic perspective. When reading each chapter,
however, the reader is advised to consider the section in which the chapter is
situated. For example, when consulting a question within the sixth section,
the reader should be aware that the answers given arise from critical scholarship and are not representative of mainline Islamic belief.
Likewise, the second and third sections deal with sources of authority and
theology. These sections address issues over which there is significant intramural disagreement within the world of Islam. In various places I have tried
to include perspectives from Shia and other minority expressions of Islam.
When pressed for space, however, I have opted to highlight the Sunni position, since Sunnis reportedly make up more than 85 percent of the world’s
Muslim population. Thus, unless otherwise stated, the reader might assume
this book is written from a Sunni perspective.
A Note regarding Arabic Transliteration
When presenting a phonetic equivalent of a non-English language originating in a non-English alphabet, an author has a number of choices to make.
One can attempt to render the language using non-alphabet characters which,
while perhaps more precise, remain meaningless to readers unacquainted
with the original language. Or one can forego an attempt at precision for the
purpose of increased readability. In the present work, I have opted to take the
latter approach. Thus, the Arabic words and names that one encounters in
this book have been adapted to promote readability, though the reader may
encounter alternative spellings in other books on related topics.

Abbreviations
CE
CCQ
ESV
IJFM
Sira

Common Era: designator for dates according to the
Gregorian calendar
Cambridge Companion to the Qur’an
English Standard Version
International Journal of Frontier Missiology
Ibn Hisham’s recollection of Ibn Ishaq’s biography of
Muhammad, Sirat Rasul Allah
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PART 1

The Traditional History of Islam

QUESTION 1

Where Did Islam Come From?
Today I have perfected your religion for you, and
have completed my blessing on you, and I have
approved Islam for you as a religion.
~Qur’an 5:3

R

ecently I found myself walking down a popular street in a well-known
town in the southeast of the United States. Curio shops filled with trinkets and T-shirts lined the streets, and smells of various fried foods and candies wafted out to the sidewalks, enticing customers to enter and indulge.
Some might call this a tourist trap.
While I was walking, an image in one of the shops caught my eye. It was
one of several pictures of celebrities on display, but this one was unique in
that it appeared to be moving. Upon closer inspection, I discovered that it
was a poster including three images of the same celebrity at different points
in his career. Depending upon what angle the viewer was approaching the
poster, this celebrity showed up as either a young, up-and-coming heartthrob,
a middle-aged success, or an aging, overweight has-been. Thus, as passersby
glanced toward the window, their changing perspectives caused the images—
and consequently, their impressions of the celebrity—to change.
Much like tourists passing by this poster, the angle of our approach to
the study of Islam will determine the image produced by our inquiries. This
is perhaps nowhere better illustrated than in giving an answer to our first
question, “Where did Islam come from?” On the surface this appears to be
merely a historical inquiry with but one basic answer, providing a suitable introduction to the book. Yet, as we consider three different angles of approach
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common among scholars, a more robust impression forms, allowing us to
better answer subsequent questions.
For a Christian motivated to understand and minister to their Muslim
friends, then, this tri-perspectival approach will provide an orientation to a
more holistic investigation of Islam and its adherents. This chapter will treat
these three approaches under the following headings: (1) an Orientalist approach, (2) a critical approach, and (3) a confessional approach. Like the tourists viewing the poster of the celebrity from several perspectives, these three
angles of approach to Islamic origins will provide distinct yet helpful windows into the whole picture.
An Orientalist Approach: Muhammad’s Ministry
The first image of Islam to confront us comes by approaching the question
of Islamic origins from the perspective of Orientalist scholars. This nomenclature developed in the eighteenth century to describe scholars and artists
involved in depicting eastern lands, including the Middle East.1 Much of the
popular material available in English takes this perspective, describing the
religion of Islam as a cultural artifact of the East.
In contrast to confessional approaches to Islamic history that tout the
virtues of Muhammad’s religious message and assume God’s blessing as the
reason for Islamic expansion, Orientalists study the development of Islam as
a mere sociological phenomenon. This secular approach excises the supernatural references within the reported accounts while yet depending upon the
remaining information as reliable history. In so doing, Orientalists are left to
sift through the traditional material in order to offer alternative explanations
of how, apart from appeal to divine favor, seventh-century Arabia produced a
global religion in less than two centuries.
According to the traditional material, the Arabian Peninsula of
Muhammad’s day was rife with intertribal conflict. Desire for a unified
Arab state existed, though disunity prevailed at nearly every level of society.
Seventh-century Arabia was in want of leadership and reform.
Muhammad’s ministry began in Mecca, the regional center of polytheistic
religious practice. The simple monotheism at the core of Muhammad’s message, while not initially well received, provided a unifying bond with which
the diversity of polytheism could not contend. Having gathered a modest following in Mecca, Muhammad relocated to Medina, where he proved influential as a political and social reformer.

1. The term “Orientalist” is admittedly problematic due to unavoidable echoes of colonialism.
The word has been used to distinguish supposedly lesser forms of culture in the east from
the supposedly superior cultures of the occident. Yet, it is prolific enough within the literature discussing Islam to merit retaining it here.
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Shortly after Muhammad’s move, Medina and Mecca entered into a state
of war with one another. While the war continued to exacerbate the divisions
of the peninsula, Muhammad’s ability to strategically unify the Medinan population politically and militarily allowed him, and consequently his religious
message, to rise in power and prominence.
For most Orientalists, then, Muhammad and the religion that followed
him was successful on the basis of his ability to forge a common identity for
his Arab kin. In the words of prolific author Bernard Lewis,
From what is known of the circumstances of the time, it is
clear that the deeds performed by Muhammad or ascribed to
him served to revive and redirect currents that already existed
among the Arabs of his time. The fact that his death was followed by a new burst of activity instead of by collapse shows
that his career was the answer to a great political, social, and
moral need. . . . Muhammad had aroused and redirected the
latent forces of an Arab national revival and expansion.2
In other words, as we approach the question of Islamic origins from the perspective of the Orientalist scholar, we see Muhammad as a unifying reformer
whose religious message was carried on the wings of his political savvy. Islam
was born as a result of Muhammad’s leadership and Arab nationalist desire.
A Critical Approach: Muhammad’s Successors
One of the true wonders of the Islamic faith is its rapid expansion.
Reportedly having begun in an isolated region on the Arabian Peninsula, in
less than two centuries Islam had spread to what is now southern France in
the west, and to what is now western India in the east. Yet if one follows the
traditional accounts, upon his death Muhammad had not clearly provided
his followers with instructions for appointing a successor, let alone a codified
means of practicing Islam in the far-flung corners of the empire as the centuries progressed.3
How did this fledgling faith, left by its iconic leader in such an early stage
of development, come to dominate such a wide region? One major issue that
critical scholars have identified is that the material available to inform us of
Muhammad’s life does not pass the test of historical criticism.4 While it is
perhaps the text that exerts the most influence on the practice of Islam, the
2. Bernard Lewis, The Arabs in History (New York: Oxford University Press, 1993), 46.
3. Lewis, Arabs in History, 48. In fact, different claims regarding Muhammad’s appointment
of a successor is the basis for the split between Shia and Sunni Muslims and will be treated
in Question 5.
4. See Gabriel Said Reynolds, The Emergence of Islam: Classical Traditions in Contemporary
Perspective (Minneapolis: Fortress, 2012), 135–38.
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traditional biography of Muhammad’s life—to say nothing of the body of
traditions known as the hadith—is unattested, late, and prone to bias.5 Since
Muhammad’s biography is the primary source of information regarding the
life and ministry of the Arab prophet, skeptical scholars question how much
one can truly know about this man named Muhammad.6
Furthermore, beyond the dearth of acceptable literary evidence for a traditional understanding of Islamic origins, archeological evidence does not lend
its support to the Muslim account. For example, the first apparently Muslim
reference to Muhammad to be connected to any recognizable form of Islamic
theology is found on an inscription on the Dome of the Rock in Jerusalem,
dating to 691 CE, nearly sixty years after Muhammad’s death.7 After the date
of this inscription, the archeological record reports frequent appearance of
inscriptions, epitaphs, and documents bearing Islamic theological themes.
However, that the first sixty years are silent leads some scholars to conclude
that later Arab leaders were responsible for crafting a religious message and
tying it to a character named Muhammad in order to unify the broad empire
under a common identity.8
Unsatisfied with the supernatural explanation for Islam’s explosive
growth given by Muslims, and unconvinced by the traditional account of
Muhammad’s life, historical-critical scholars offer an alternative approach
to Islamic origins. Instead of attempting to recreate a historical sketch of a
man named Muhammad, critical scholars are keen to find Islamic origins in
the political developments of later Arab rulers. Thus, as we approach the picture of Islamic origins from the vantage of critical scholarship, Islam did not
precede Arab expansion, but was produced as an ideological bond, born and
shaped in response to the Arab conquests.
5. For more details on the scholarly critique of traditional accounts of Muhammad’s life, see
Question 33.
6. Furthermore, there are scholarly works that deny that a character named Muhammad as
described in the traditional material ever existed. Cf. Karl-Heinz Ohlig, “From Muhammad
to Jesus Prophet of the Arabs: The Personalization of a Christological Epithet,” in Early
Islam: A Critical Reconstruction based on Contemporary Sources, ed. Karl-Heinz Ohlig
(Amherst, NY: Prometheus, 2014), 251–307. For further treatment, see Question 33.
7. Though references to Muhammad as the leader of the Arabs appear in the early part of
the eighth century, at least one author has challenged this idea, claiming that these ref
references are linguistic misunderstandings of Arabic references to heterodox understandings of Jesus. See Christoph Luxenberg, “A New Interpretation of the Arabic Inscription in
Jerusalem’s Dome of the Rock,” in The Hidden Origins of Islam, eds. Karl-Heinz Ohlig and
Gerd-R. Puin (Amherst, NY: Prometheus, 2010), 125–52. Here, Luxenberg also counters
prevailing scholarly opinion, making the case that even the Dome of the Rock inscription need not be understood as Islamic theology, but might actually be a form of Syriac
Christian Christology.
8. See Yahuda D. Nevo, “Towards a Prehistory of Islam,” in What the Koran Really Says, ed.
Ibn Warraq (Amherst, NY: Prometheus, 2002), 131–69. Nevo states, “In short, the state
decided, as a political act, to adopt Muhammadanism as its official creed.”
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A Confessional Approach: Muhammad’s Predecessors
It is likely obvious that faithful Muslims reject the conclusions of critical
scholars discussed above. Like the Orientalists, those who personally confess
Islam are typically inclined to accept the traditional material as historically
accurate. Yet in contrast, confessional approaches retain the supernatural elements that Orientalists dismiss, understanding Muhammad to be the mouthpiece of God, whose blessing accounts for the success of Islamic expansion.
However, despite adhering to the traditional material, from the confessional Muslim perspective, Islam does not actually begin with Muhammad.
Rather, according to Islamic theology, submission to God is the original form
of worship prescribed by all of the prophets since Adam.9 Islamic scholar Mark
Anderson highlights this idea, writing, “Every prophet before Muhammad
is said to have pointed to the path of islam, since that is both the ideal for
which we were created and our sole route of recovery from lostness.”10 In
other words, Adam was a prototypical Muslim who foreshadowed the faith
that Muhammad recovered and perfected.
While the claim that Islam precedes Muhammad is made variously
throughout the Qur’an, perhaps no character is more centrally utilized to emphasize this idea than Abraham, of whom it is said in Qur’an 3:67, “Abraham
was not a Jew, nor a Christian, but he was a hanif
hanif, a Muslim. He was not one
of the idolaters.” Therefore, by exalting Abraham as an embryonic exemplar
of Islamic faith who preceded both Judaism and Christianity, the Qur’an lays
claim to roots much more ancient than Muhammad.
Thus, for confessional Muslims, the source of Islamic origins is not the
product of Arab political strategy, nor is it wholly tied to the dynamic leadership of Muhammad. Rather, Islam originates at the dawn of creation and,
through Muhammad’s call, humanity is given the opportunity to return to
the one true expression of divine religion. A confessional perspective on the
question of Islamic origins reveals a picture of Islam as the original religion,
beginning when God first commanded submission from his creation.
Summary
Like the tourists glancing at the poster mentioned in the introduction,
the preceding paragraphs have shown how drastically one’s approach to Islam
will affect the picture that emerges. In the same way that the three pictures of
the celebrity tell a fuller story of his career than any individual picture does,
so do the three perspectives on Islamic origins allow for a more robust investigation into the question, “What is Islam?” Each approach reveals an image
9. John Kaltner and Younus Mirza, The Bible and the Qur’an: Biblical Figures in Islamic
Tradition (New York: T&T Clark, 2018), 16–19.
10. Mark Robert Anderson, The Qur’an in Context: A Christian Exploration (Downers Grove,
IL: IVP Academic, 2016), 83.
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that evokes a distinct impression about the faith and will affect the various
answers given to the rest of the questions contained in this book. Yet, for
the purposes of this book, each picture, perspective, and impression provides
helpful insight for our holistic investigation of Islam.
For example, the Orientalist approach benefits the investigation by highlighting the sociological factors that explain how Muhammad’s message and
leadership could resonate so deeply with seventh-century Arabs, resulting
in a global movement. Likewise, the critical approach reminds us that, no
matter what one does with the traditional history, later political and military
pressures affected the body of literature we have that attests to Muhammad,
leaving significant impressions upon the contemporary practice of Islam.
Both perspectives provide a healthy caution to those tempted to read the
Islamic history from a posture of naive positivism.
Yet, as Christians engaged in conversation with Muslim neighbors, we
do well to consider the confessional perspective at length. Whether or not
the history recorded in Muhammad’s biography or the traditions regarding
Muhammad’s teaching and practice can pass the test of historical reliability,
we must acknowledge that they exert formative pressure on the worldview of
the Muslims with whom we relate. Taking the time to understand the material
that is shaping and informing our Muslim friends, we demonstrate neighborly
love, dignifying our conversation partners by considering the world through
their eyes. Such a posture encourages effective communication, loving challenge, and an opportunity to speak gospel hope into the places where the
cracks in an Islamic worldview might appear.
Both faiths certainly do exhibit superficial similarities. However, Islam
and Christianity operate on different understandings of who God is, the
problem of sin, its solution, and the ultimate purpose for human life. As such,
the deep theological differences ultimately outweigh the superficial similarities. The charitable posture encouraged by this book need not deny such dif
differences. Rather, it aims to prepare Christians to anticipate deep theological
differences while yet striving for meaningful interactions with their Muslim
neighbors. Thus, Part 7 is dedicated to acknowledging the irreconcilable dif
differences between Islam and Christianity while encouraging a loving approach
to gospel communication.
With this tri-perspectival reality in mind, this book aims to highlight the
pertinent issues that emerge from each approach. The first four parts will approach Islam from a confessional angle, treating Islamic history, theology, and
practice from the perspective of its adherents. In the fifth section, comparison
between biblical and qur’anic teaching will draw on Orientalist, critical, and
evangelical perspectives. Following this, the sixth section will raise four significant questions that emerge from a critical approach. Finally, Part 7 considers six missiological questions that press upon an evangelical engaged in
relationship with a Muslim friend.
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Standing on the street outside of the curio shop, I found myself thinking
about how one image of the celebrity in the poster, isolated from the rest,
gave but a partial impression of his entire career. Likewise, taking any one
approach to the study of Islam will distort the overall impression it produces.
It is my hope that these three approaches will provide a broad, healthy, informed picture of our overall answer to the question posed by this book,
“What is Islam?”

REFLECTION QUESTIONS
1. Why might it be important to consider each of the three approaches to
Islam discussed in this first chapter?
2. From an Orientalist perspective, how do we explain the rise of Islam in
seventh-century Arabia?
3. What makes the traditional narrative of Islam’s advent doubtful from a
critical perspective?
4. How does a confessional approach explain the success of Muhammad’s
prophetic career?
5. How might each perspective answer the question, “What is Islam?”

